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Notes. 



HdvTes ov and 'H/acis in i Cor. xv. 51 and 52.^ 

BY PROF. D. R. GOODWIN. 

IN the 51st verse the text is in extraordinary confusion. The 
Vatican Codex has : irarTes oi KOi/tiy^iyo-o/xc^a, iravTCS 8e dA.\ayj;- 

a-oixeOa, K.T.X. The Alexandrine (ist hand) and the Sinaitic have: 
iravres /tev KoiiJirjOrjcroixeOa, ov Trarrcs Se dXXayiyo'd/u.e^a. A second hand 
in the Alexandrine has changed the first clause and left the second, 
thus : Ov irarTes jnev Kot/jLijOrjaoixeOa, ov TravTCs 8e aXXayrjao/jLeOa, which, 
of course, makes nonsense. The Claromontan has : iravTcs dvaa-rr)- 
(TOjue^a, ov iravTts 8c dXXayijo-o/xe^a ; and SO the Vulgate : " omnes 
resurgemus, sed non omnes immutabimur," which the Rhemish (Eng.) 
translates : " We shall all rise, but we shall not all be changed." 
Other texts and versions have almost all the possible permutations 
and combinations of these several variantes. 

It is not proposed at present to enter into any examination as to 
the right reading of the original. On the whole, the Vatican text 
has been adopted by most modem critics ; and it is here assumed as 
the true reading. On this assumption, the first question is : how is 
TrdvTEs oil to be rendered ? According to the ordinary Greek idiom, 
when these words stand in this order the ov modifies, not the subject 
•jravTEs, but the copula or the predicate of the proposition, — the sense 
is " all not " instead of " not all " (ov iravTcs) . The proposition, 
therefore, is properly a universal negative. It does not mean (par- 
titively) " we shall not all sleep," but (universally) " we all shall not 
sleep " ; or, more unequivocally, " we shall none of us sleep." This 
is the general use in Greek, and so far as I can find, is without excep- 
tion in the New Testament ; it is the strictly logical distinction. The 
Semitic languages, in all such propositions, whatever may be the 
order of the words, incline to the sense of the universal negative ; 
while the English, in its idiomatic and illogical looseness, inclines to 
the partitive sense, whatever be the position of the "not" ; thus, "all 
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is not gold that glitters," or "all that glitters is not gold," is perfectly 
equivalent to " some things that glitter are not gold," and is not 
understood as meaning — what it logically should mean — " nothing 
that glitters is gold." So also we say : All men have not faith, in- 
stead of : not all men (Gr. ov TravTes) have faith ; and : all things are 
not expedient, for : not all things (Gr. ov TrdvTa) are expedient. In- 
deed, with " all " in the subject of the proposition, it is difficult in 
English to secure the universal negative sense by any position of the 
"not." For example, in John iii. i6, for ttSs 6 ttio-tcvwv . . . /irj, the 
old translation (in the Anglican Communion office) reads : So God 
loved the world that he gave his only begotten Son, to the end that 
a// that believe in hint should not perish; which, though logically 
correct, is, to an English ear, of doubtful import. Tyndale and the 
Genevan version had rendered : that none that believe in him should 
perish ; while the A. V. has it : that whosoever beUeveth in him 
should not perish ; which is better than the studied Hteralness of the 
Rhemish : that every one that believeth in him perish not ; — which to 
many an English ear might still be partitive, rather than a universal 
negative. The Westminster revisers have followed the Authorized 
Version in saying : all men have not faith. In one case they have 
altered : all things are not expedient, into : not all things are expedi- 
ent, I Cor. vi. 12 ; but, with (shall we say?) their characteristic con- 
sistency and " faithfulness," they have left the same phrase as it was 
at I Cor. x. 23. At I John ii. 19, the A. V. had rendered : that 
they might be made manifest that they were not all of us. This the 
revisers change to : manifest how that they all are not of us ; which 
might seem intended to secure the true sense of a universal negative. 
But they put in the margin : " or, that not all are of us " ; so that they 
seem to be doubtful of the sense after all ; unless, perchance, they 
imply that the phrase in their text means the same as that in the 
margin. The translation plainly should be : that none of them are of 
us; for surely we cannot suppose the apostle — even if the Greek 
would allow it — solemnly to argue thus : For if they had been of us 
they would have continued with us ; but they went out, that it might 
be made manifest that some of them were not of us. 

To return : the TrdvTK ov, therefore, expresses a universal negative. 
But thereupon arises a difficulty. Does the apostle mean to assure 
the Corinthians that neither he nor they, nor any of them, would die 
before the final resurrection ? Some have urged this as the necessary 
conclusion ; and we might think to avoid it by adopting the partitive 
interpretation of our received version, which, for this or some other 
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"faithful" reason, has been retained by the Westminster revisers also. 
But even then it might be asked, does the apostle mean to assure the 
Corinthians that at least some of them would survive unto the coming 
of the Lord ? 

Before seeking to resolve this difficulty, we must attend to the 
17/j.ers in the next verse. Now, this must mean : we who remain alive 
at the coming of the Lord, as in i Thess. iv. 15, 17 ; for the i7/x£is is 
emphatic, both as being expressed, and not left to be understood 
after the usual idiom, and as being in direct contrast with the dead 
who are raised, — "for the trumpet shall sound, and the dead shall be 
raised (uncorrupt, or) incorruptible, and we shall be changed." 

This being settled, the subject "we " of Koni.r]Br]<yofx.(Ba. in verse 51 
must be the same ; not, therefore, "we Christians who are alive now," 
but "we, or they, or whoever, shall be alive and remain unto the 
coming of the Lord." 

So interpreted, the whole passage comes harmoniously together 
with the iravTts ov as a universal negative. The apostle had just laid 
down the emphatic proposition : This I say unto you, flesh and blood 
cannot inherit the kingdom of God. But what then? his readers 
would say, — his readers who were anxiously hoping to be alive at 
the Lord's coming, — what then will become of us ? How shall we 
inherit that kingdom ? Shall we all have to die, in order that, being 
raised again from the dead, we may enter upon the incorruptible 
inheritance ? To this anticipated question the apostle answers : That 
is indeed a mystery, and I will show you its solution. None of us 
will have to sleep (or die) ; but we shall all be changed ... at the 
last trump ; for the trumpet shall sound, and the dead shall be raised 
incorruptible, and we shall be changed. 

The "being changed" is, in the whole passage, distinctively and 
properly applied to "us who are alive and remain," and not ex- 
pressly here to those who are raised from the dead ; they will be 
raised incorruptible, and we shall be changed. " For," the apostle 
immediately adds, " for this corruptible must put on incorruption," 
— these corruptible bodies, whether dead or alive at the coming of the 
Lord, must put on incorruption ; according to the proposition from 
which he had started and whose mystery he had undertaken to ex- 
plain, — ■ that " flesh and blood cannot inherit the kingdom of God," 
that is to say, while unchanged and in its corruptible state. But 
Christ, as he elsewhere tells us, shall change our base body that it 
may be fashioned — metaschematized — like unto his own glorious 
body, according to the power whereby he is able to subdue all 
things unto himself. 
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If now it be asked : Did the apostle believe and teach that he and 
some of his fellow Christians at Corinth would actually survive unto 
the time of the Lord's coming? It does not belong to my proper 
purpose at present to answer that question ; and yet I would not 
seem to shrink from it as though it might lead into insoluble difficul- 
ties. I answer, therefore, that, as being then with the living, and not 
professing to know " that day or hour " any more than his Master 
had done, he naturally classes himself with those who should be liv- 
ing at the Lord's coming, as he does also at i Thess. iv. 15. Even, 
then, if the apostle had always done so and never otherwise, it would 
not be tantamount to an assertion that he or they would be, or that 
he expected to be, aKve at that coming. But, meanwhile, in another 
case, he has expressly classed himself with those who should die and 
be raised from the dead. To the same Corinthians he afterwards 
writes, 2 Cor. iv. 11, 14: For we which live are always delivered 
unto death for Jesus' sake, that the life also of Jesus might be made 
manifest in our mortal flesh . . . knowing that he which raised up the 
Lord Jesus shall raise up us also by Jesus. And lest this should be 
ascribed to a change of mind in the few months that had inter- 
vened, it is to be observed as a complete answer to the objection, 
that, in this very 15th chapter of his first epistle, the apostle had just 
referred, and that with the greatest solemnity, to the fact of his living 
in constant expectation of suddenly dying, of his being face to face 
with death, " delivered to death," day by day : " I protest," he says, 
" I protest by your rejoicing which I have in Christ Jesus our Lord, 
I die daily. If after the manner of men I have fought with beasts at 
Ephesus, what advantageth it me ? if the dead rise not, let us eat and 
drink, for to-morrow we die." 

The apostle's subjective expectations, conjectures, and feelings may 
have fluctuated from time to time. But he had received no reve- 
lation as to the date of the Lord's coming, and he has claimed none. 
Neither has he anywhere undertaken to make such a revelation or 
declaration to us. He looked upon that time as near; and so did 
our Lord ; and so should we. Thus when the Thessalonians had mis- 
interpreted some expressions in this direction which he had used in 
his first epistle to them, he was careful in his second epistle to correct 
the false impression, " beseeching them by the coming of our Lord 
Jesus Christ and our gathering together unto him, that they should 
not be soon shaken in mind or be troubled, neither by spirit, nor by 
word, nor by letter as from him, as that the day of Christ was at 
hand." St. Peter speaks of the certainty and of the nearness of 
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Christ's coming in terms as strong as any used by St. Paul, and 
of our " patient waiting for him ; but beloved," he adds, " be not 
ignorant of this one thing, that one day is with the Lord as a thousand 
years, and a thousand years as one day." And, in discussions upon 
this subject, this is a principle which should never be overlooked. 

But whoever expressly acknowledges that he knows neither the 
day nor the hour, of course can hardly be supposed to undertake 
to tell us what that day or hour is ; nor can he be supposed to have 
any definite, positive, or sure conviction upon the subject himself. 
If then he indulges, as he may, in any surmise or expectation 
relating to it, that, we assuredly may say, must be merely a sub- 
jective feeling or an uncertain conjecture, however superhuman in 
other respects his knowledge may be. Even Jesus " increased in 
wisdom " as well as " stature," according to the laws of the human 
constitution of mind and body ; and inspiration never involves om- 
niscience, nor is so all-pervading as totally to exclude all uninspired 
thinking. But be all this as it may, one thing remains clear : neither 
Christ nor his apostles have anywhere, expressly or by implication, 
taught us the date of his final coming or of the end of the world. 

What the apostles thought or expected or conjectured in this mat- 
ter we cannot positively assert. That the early Christians generally 
believed that the coming of Christ was much nearer than it actually 
was ; that many, perhaps most, of them expected it in their own life- 
time, seems most likely. And, as has just been intimated, the apos- 
tles may have shared more or less in such expectations. But the 
point not to be forgotten is, that they were never led to attempt 
authoritatively to tell what they themselves confessedly did not know. 



Two Notes} 

BY PROF. J. p. PETERS. 
I. 

Did the Hebrews use Clay Writing-Tablets? 

In the 3 2d chapter of Jeremiah is recounted the prophet's pur- 
chase of a parcel of land at Anathoth from Hanameel his cousin. 
Beginning with the nth verse we read as follows : "And I subscribed 
and closed (sealed) the record, and called witnesses, and weighed 
out the money in scales. And I took the record of purchase, the 
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